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@uring the decades from 1790-
1840, well over 100 people of
mixed Native/European ances-
try (Métis) came to call Portage
home. This was possibly the only
Meétis settlement in existence at
the time in which the ma

had Ho-Chunk kinship.

In this era of cultural shifts
and movements, Portage offers
a special window into the
individual stories and life
experiences of Métis fami-

lies during the 1800s.

Beginnings

As French and Native people groups inter- The nucleus of qi'ortagg"g
acted across this region from the 1600s Métis community formed
onward, acquaintance and trade led to mar- in the 1790s when Coming
riage. The first known Ho-Chunk/French
union was around 1730 between a trader

of Day’s granddaughter,
Ma-na-tee-see  married
Canadian Jean £ ’Ecuyer.

Ma-na-tee-see’s  sister,

named Descaris (now Decorah) and a
Ho-Chunk leader at Lake Winnebago

named Coming of Day. Their sons

remained within Ho-Chunk circles, but E-cﬁau-wau-liaﬁ goon

. after married Menominee
some of the next generation made the mar-

riage choice their grandmother had made. Métis, Parrish Grignon.

L’Ecuyer made a living by carting cargo and boats across the swampy

portage trail. Grignon traded furs. These specialties of trade and
transport would become the mainstay of the community.

Did marriage spur commerce

..or did commerce spur marriage o

As the settlement grew, so did the ethnicities
represented within its families...

HO-CHUNK

FRENCH CANADIAN

MENOMINEE
POTAWATOMI
YANKEE AMERICAN




In their own words, some of these people
described themselves as Métis—a French
word meaning “mixed.” This mixing was
not just genetic.

Being In Between,
Being Something New

Some considered themselves culturallyto be
fully Indigenous...others fully European. In
between was a spectrum where we can
appreciate the fascinating nuances and
variety of life and family at Métis Portage.

“At the proper season in the spring, the entire
settlement would remove to their sugar-camps...”
— Ebenezer Childs describing the Green Bay Métis settlement

Seasonal rhythms such as gardening, gathering,
maple sugaring, hunting, and fishing impacted
Meétis subsistence routines. However, fur trade,
transportation, and government occupations
meant that local merchants like the Fort Winne-
bago sutler also supplied some staples. This
need may have contributed to one Portage Métis
family’s decision to start an experimental farm
nearby called Bellefontaine.

“Dancing and sleigh-rides made
the winters round...Fiddlers were

Fiddle music and dance were

most plentiful in those days”
G

- Elizabeth Baird, Green Bay Metis

staples for Great Lakes Métis
settlements. Social dances were
common for gatherings in both
parent cultures at the time, and
the practice morphed into some-
thing unique for Métis families.
Special forms of jigging and
fiddling emerged, combining
European and Native qualities.
Ma-na-tee-see’s grandson, John
Le Roy, was a fiddler, and
Juliette Kinzie recalled lively
dances held at a Métis home

French Canadian style log homes roofed
with bark like an Indigenous lodge
seem to have been common. One of
these, which later became the Fort Win-
nebago surgeon’s home, survives as an
example. Permanent houses may not
have been a hard-and-fast rule. In 1836
an observer described some visiting

Métis families camping in tents, with

others preferring wigwams.

Beliefs about God transcend
cultural boundaries and did
not always remain static for
individuals within Portage’s
Métis community. Catholi-
cism had a strong influence.
The Métis Pauquette family
established Portage’s first
Catholic church in 1833.

Amusement

next to the agency.

Clothing

“The mitiff..was still in the same garb—
calico shirt, bright-colored scarf around his
waist, and on his head a straw hat encircled
with a band of black ostrich feathers...”

~ Juliette Kinzie observing a member of the Grignon Metis family
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Explore more

of this colorful m

wi Learning
Children were usually raised speak- |

lessons were likely taught via Indig- |§
enous tradition. Some parents also |
valued a written education. Juliette .
Kinzie hosted a Sunday school to
meet this need, and some youths
attended a Green Bay mission school.

e

The “bright-colored scarf” became tightly linked
with Great Lakes Métis identity. Finger-woven
belts, pulling threads from both European and
Indigenous traditions, became a functional icon.

Clothing is not even skin deep, but it can help
illustrate some deeper realities of Métis cultural
choices. If the full spectrum from fully Euro-
American to fully Indigenous dress is any guide,
Portage’s Métis individuals culturally found
themselves adopting a range of stances.

Indigenous/Métis extended families |
were very much a part of everyday life,
and were perhaps the only family |
network some had since their Euro- '
pean kin could be hundreds of miles |
away. Women of this ethnicity were
sometimes victims of misrepresented
“temporary” marriages. Extended
family networks helped absorb the
pieces of these broken families.




Métis at the Agency

_/qsubstantial number of the people engaged
to work for the Portage Indian Agency were
drawn from Métis circles. Of the known
individuals employed in service roles at the
agency over a full decade’s time, onfy a
handful cannot be identified as French or
Meétis. This partly reflects the locally available
workforce, but also perhaps reflects
something deeper.

(Z;wse employment choices seem to have
been partly drawing on the cushion of
cultural familiarity, connections, and
knowledge lent by employees of these ethnic
backgrounds in the agency’s daily exchanges.

@hcl{smitﬁing was one of the agency services promised to Ho-
Chunk people by treaty. Ho-Chunk use of specific agencies’
blacksmiths varied. Perhaps the Portage agency’s primarily
French and Métis smiths with their background in the fur trade
brought a welcomed skillset wrought by experience with the
types of tools Ho-Chunk people needed repaired.

This did not nec ily require that the workmen spoke or were

even related to Ho-Chunk people. William Jourdain, whose

father (Joseph) was a prominent Green Bay blacksmith in both Métis culture was
Indian agency and fur trade roles, had a heritage of woven into the fabric of
Menominee and possibly Ojibwe through his mother. Ay

Women of Ho-Chunk, Métis families were also called upon for
special expertise. When a Rock River Indian agency employee’s
daughter became injured, two Métis women, }lgatfze and Marie
Bellaire, were called upon to lend their medical skills.

When this rescue party became lost in the frozen prairie due to a
faulty guide, Juliette Kinzie attributed the providence of Agathe’s
inclusion in the traveling party to the group’s survival.




Working the Gap

_/qs the Portage Métis community peaked in the
1830s, so did tensions as Colonist and Indigenous
societies collided.  Ethnically “in-between” Métis
were drawn into the gap to mediate as translators.

The result was a balancing act. Kinship on both sides
meant it was impossible to be neutral parties in these
roles. They faced the competing expectations of parent
cultures and their own Métis culture in very real ways.

One figure at Portage cast a long
shadow as a translator.

Pierre Pauquette became a preferred tra
lator in situations as diverse as a Black
Hawk War battlefield to the west parlor of
the White House. His Ho-Chunk mother,
Ho-a-me-na-kou, raised him to be bi-lingual
and carried kinship ties to Ho-Chunk
leadership.  Following Pauquette’s early
death, John Kinzie and his associates
testified that:

“Paquette...lived not for himself or
his own comfort, but to serve the
Winnebago Nation of Indians and the
United States.”

s eulogy gets to the heart of the difficult
position in which Métis translators
found themselves. Serving both Ho-
Chunk and United States leaders
simultaneously while seeking to
please both was an impossible
prospect as interests, values,
and needs clashed. jl"“l” i

e story

\ Taking a step back

The ‘Meétis factor’ was not just an aspect
of those who served as translators.
When Ho-Chunk leadership chose
elders to represent their Nation to
outsiders during this pivotal time,
shared blood held significance.

“I am not, as you see, a full blood

Winnebago. I am half & half, and am

sent by my Chiefs to talk for both sides.
Decori (Black Decorah?), 1838

“I am not a full blooded Indian like
my chief there, but they place me
here to speak for them...I stand
between the white man and the full
blooded Indian..."”

Wau-Rawn-ha-Ra Decorah, 1529




Making Choices

q—l”le status quo for Portage’s Métis community
exploded ~when | their Ho-Chunk relatives were
expelled across the Mississippi in 1840. This brought
thesefamilies’toja crossroads:

Should we follow or stay?

Choosing meant either experiencing their Native
relatives’ hardships or adapting to a rapidly
changing realm of settlement. Some made a lifelong
choice in 1840. Others would weave their way
between both societies as they found their pla

v
A number chose to remain around Portage. Several went west.
Jean Baptiste DuBay, a Menominee Meétis When the wholesale 1840 forced removal began,
trader, had arrived at Portage in the late 1830s young bi- or tri-lingual men like Peter Manaige
were called into service as translators and guides
for the milita; Shortly after the smoke cleared,

Peter, himself, moved permanently across the
area. Other Métis families gravitated aci the Mis:

and chose to stay in the region even after most
Indigenous clients were eliminated from the
ssippi.
Wisconsin River to Caledonia Township.
Moving along the “treaty trail” of reservations

Staying local meant some measure of integra- took these families to Iowa, Minnesota, South

with settler society, yet it did not neces- Dakota, and Nebraska over the course of three
S The decades. Down through the generations, some of
these families became fully integrated into the Ho-
Chunk Nation, such as descendants of trader
Ho-Chunk people who sought to remain in Oliver Amelle. Most of Peter Manaige’s family
their homeland, and some Métis families parted with reservation life at Blue Earth, Minne-
continued to be heavily intertwined. sota in the aftermath of the Dakota War of 1862.

sarily mean relinquishing Ho-Chunk ties.
Portage area was a significant refuge for

Tomah and Josette were two young Potawatomi Métis “The home Of your }J(’f”iOTlEW
J o sy

servants in the Kinzie household. Both returned to : - 3 3
Chicago with the Kinzies in 1833.  Most of Tomah's with one (’,\‘CL’pme, is at Council
family was evicted west of the Mississippi around 1838. Bl with the Pottawatomie
However, his sisters Genevieve and Victoire had married t?’l’b‘i’ 01: I}ll‘liﬂlZS, with whom we
non-Native husbands and stayed behind when the %
ajotily.bE tha Eanilvane ElIEay are connected by blood, and that

g your petitioner cannot, with due
Josette was not directly wrapped up in the Potawatomi e

removal. Instead, it'was her family ties which drew her I’Eg[l?’d f(?l’ thei r'ﬁ’clmgs and inter-
household to the reservations. In an 1844 petition ests, reside [luvnyfrom their tribe”
requesting government ~permission to sell treaty-

designated land in Illinois, she and her siblings wrote: Josette Quilmette Family, 1844

This look at Métis Portage has just barely cracked
open the lid of many life stories which are all but
forgotten today. Perhaps this bird’s-eye view can
help wus appreciate the variety, vibrance,
individuality, and depth of the personal
experiences which can be so easily painted over
and lost with the stigmas and generalizations
which quarantined these stories for so long.
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Echoes:

of Métis Portage

(I;w some people today, these
aren’t just names in history boo

They re Grandma and Grandpa.

“It wasn 't really that long ago.” “There’s certain things
i

— Pierre Roy's second great-gran: "

that just won't be spoken about.”
fourth great-grandson, Cody,
other’s words
the stories
rIl’le stigma of being Métis was
very real to Portage Métis fami-
lies. Many chose to seal away

One olgthe their heritage as the price of get-

most painful memories
of Therese Pauquette’s youth
is the one that endured through
the generations —but without shar-
ing the extent of her connection...

ting by in society, leaving only
intriguing glimpses for
today’s generation.

“The Indiar
begging at the door.”

ould come i o's £

Angie’s fifth great-grandpar-
ents met each other over a woven sash.
= Beverly recounting he “That's a story that goes back a long ways.”

grandmother's words
Noreen’s father jigged.
Her taught
her Indigenous games.
“You Grandpa,
but you didn't say anything.”

Lenore’s father learned

grandfather French from his grandpar-
ents but spoke to his family
in Ho-Chunk and English.

“My dad said that they spoke

knew  too,

French quite a bit so that the
young people would not under-

“That scoundrel Solomon.
Aunt refrain
makes sense to Frank and

Mark now that they
stories of

Jeanette’s

know the
their

Genevieve and her

brother, Tomah.

Brian’s  grand- gucestor
father spoke of connections to
a famous general. It didn’t make

sense until he learned of Caroline.

” stand...secret stories I gue:

The difficulties of their transla-

tor ancestor’s position resonate

with Pauquette descendants

Michelle and Elizabeth.

“It was probably very hard to bal-
nding his place in the

midst of the battle that

“Lwill never forget when we went to Green was going on.

Bay and found Caroline’s headstone.”

1ce I've been a little kid, even to today, I trap fur,
and I take care of fur and I sell fur.” Cody and his rel-
atives are still plying a trade which has been in the
family for three centuries.

Unlike other Métis
families, Jim and
Tom’s ancestor w
well accepted, p

bly for a unique rea-
“He was needed

Greg paddled the
entire Mississippi in
college. His ancestors’
travels now take on
special meaning. I
think about those things.” Son :

by both societies.

Mary Ellen’s second great-grandmother
pulled up her Canadian Mé
and started over in Towa. “I can’t imagine

roots

what that was like to come down; to
speak a foreign languag

The more history you
learn about your family,
you feel a connection with
others and you get to experi-
ence new family that you
didn’t know about.

— Coming of Day’s eighth
great-grandson, Steven
“We label people
so quickly...”
~ Pierre Pauguette’s second

great-granddaughter,




